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Objection : In "Bhidyate hridaya granthih' we find
that the 'hridayagranthi' in the self is the cause of all 'ana-
rtha'. Then how do you attribute this 'an^rtha9 only to the
ahankara which is to be broken ?

Reply : Ahankara and the self are integrated (or wel-
ded) into a unity or knot.

Objection ; The self has the uparaga of the ahan-
kara. Just as the crystal which is uparakta reveals the pro-
perty of the flower in it. So must the self reveal the pro-
perties of the ahankara in itself.

Rep By : Ahankara which has the uparaga with the self
is an unconscious entity. There cannot be the sakshad-
bhava (immediacy) of the uparaga. The unconscious and
consciousness are the conditions or a causes for the appea-
rance (avabhasakatva) and the non-appearance. It is not
the 'uparaktatva' and 'anuparakta' that can be treated as
the conditions or causes of appearance.

Objection ; Even consciousaess does not have the
manovyapara of the 'uparakta ahankara vishaya'. Con-
sciousness does not have any activity with reference to the
objects. Then it becomes the same as ahankara.

Reply : There is the uparaga for consciousness and
consciousness illumines the ahankara. The vishaya vyapara
belongs directly to ahankara and indirectly to conscious-
ness. Ahankara functions because it is illumined by cons-
ciousness. Ahankara is immediately connected with or
related to consciousness. And due to this samsarga cons-
ciousness is the 'pratibhasa hetu9 (cause of appearance) and
not the 'jnana vyapara\